This paper examines the nexus between popular culture and the problem of corruption in Nigeria within the theoretical framework of the Socratic dictum that "the unexamined life is not worth living". The paper argues that corruption is a social behavior that is propelled by popular culture and sustained by skewed application of logical thinking in critical decision making. Hence, the paper posits that formal education remains the bedrock upon which corruption can be curtailed and also equips people with logical tools to examine their actions as individuals and its consequences on the larger society.
Introduction
Corruption in any society is perpetrated under specific and concrete social, economic and political circumstances. The level of tolerance or otherwise of corruption in a given society is a function of the economic system, the character of state actors, the social structure as well as the dominant social values and laws of the country. But most importantly, corruption thrives in societies where there is total disregard for logical procedures, and where critical thinking is relegated to mere academic exercise. In Nigeria, for example, economic and social development has been greatly hindered by corrupt practices; the majority of urban and rural dwellers are poor, not educated and lack the basic necessities of life. Most are partially or fully disconnected from the use, enjoyment or operation of modern devices that enhance quality of life. Basic needs such as portable water, good road networks, constant and affordable electricity supply, good and reliable transport system, and accessible education are still distant objects of enjoyment for the majority of the people.
The reasons for this catalogue of woes in Nigeria and many developing economies can be attributed to the lack of deliberate state policy on adherence to procedures and planning; not necessarily corruption, because corruption thrives where there are lacunas in state policies and implementation, institutions and laws. Policy somersaults which come as a result of skewed thinking and planning also encourage corruption. This causes people that occupy sensitive and leadership positions to divert public resources for personal gain at the detriment of the majority without fear of sanction. This kind of attitude to governance explains the low level of development in all spheres of the country's economy. According to Ene and Okolo (1998: 47) 'because man is a political animal, condemned by his very nature to seek and live in communities, some sort of tension between the common good and the private good appears inevitable'. For them, the average Nigerian citizen is mentally blurred with regard to the basic distinction between the two. The sense of public property, government property etc. is significantly dulled, not paid much attention to and certainly not respected. The effect of all these is seen in the incidences of looting of public funds and property including carefree wastage of public resources.
The deduction from the above is that there is a rational and critical disconnect among most Nigerians that precludes them from exercising rational judgments in regard to public and private good. And the effect is seen in the humongous looting of public treasury by those in positions of authority and the reckless and wanton destruction of State assets by persons agitating for government attention and recognition. This scenario must have informed Chinua Achebe's diatribe on the country's leadership. According to him, 'the trouble with Nigeria is the unwillingness or inability of Nigerian leaders to rise to the responsibility of personal example which is the hallmarks of true leadership (1983: 1) . The point here is that until there is a radical change in the thinking of the country's leadership and its followers, a mental revolution that considers the general good over and above the individual good, there will be no real development. Mental revolution according to Mbonteh Jacob (286), is far from being just the violent manifestation of the mind, it is not creating violent ideas to topple the existing regime; it is rather the re-orientation of the mind, a complete metamorphosis of the mind, a comprehensive change that affects man in his total welfare; it has to do with changes in attitude, beliefs, ideas, values, policies etc. that can stand the test of time.
The Meaning and Nature of Corruption
There is no official or globally acceptable, straightjacket definition of corruption. But there is that provided by the World Bank and modified by Transparency International. For the World Bank corruption is the misuse of public office for private gain. Transparency International sees corruption as the misuse of entrusted power for private gain. According to Humphry Assisi Asobie (www.escue...), the slight modification by Transparency International of World Bank's definition is meant to accommodate the incidences of corrupt practices in the private sector. In Nigeria, the concept is more often described than defined. For example, former President, Goodluck Jonathan had opined that Nigerians should call corruption by its real name which for him is 'stealing'. The former president believed that the concept was an ambiguous word which Public office holders hide under to circumvent public trust without any personal guilt. The Merriam Webster's Dictionary(281) on its part describes corruption as an inducement to wrong by improper or unlawful means; a departure from the original or from what is pure or correct. Etymologically, corruption is derived from the Latin word corruptus, which means broken or destroyed. Thus, corruption literally means a breakaway or departure from morality, ethics and civic virtues. A further analysis of these terms will reveal that morality implies principles, values, goodness, decency, probity, honesty and integrity. Ethics means moral code, beliefs, traditional practices, habits, conventions, customs, laws, rules, decrees, and commandments. Civic virtue, on the other hand, implies public opinion of merit and quality. Thus, corruption is destruction or breakaway from what is good and right. A destruction of moral, ethical and civic values that are paramount for the growth and development of any society.
In its natural composition, corruption is destructive; it destroys meritocracy and enthrones mediocrity. It destroys national trust and cohesion. It darkens national image and chases away genuine international investors. It breeds conflict and threatens the peace and survival of a given society. In Nigeria, corruption halts the provision of basic social infrastructures. Funds meant for developmental projects are often diverted into private pockets by a few privileged individuals in positions of authority thereby denying the majority of the citizen access to good life and security. The case of Col. Sambo Dasuki is a good example here: as the National Security Adviser (NSA) to former President Goodluck Jonathan, he diverted money meant for the purchase of arms for the fight against insurgency in the Northeast into private use and shared some among his People's Democratic Party (PDP) big wigs. Corruption has destroyed Nigeria's health sector; the educational sector is in a comatose state, in fact as of today, no government-owned Nigerian university is ranked among the best 200 in the world and none is rated among the very best in Africa. (www.webometrics...)
Corruption is virulent and when it is fully developed, as it is the case of some nations including Nigeria, it has the capacity to resist attempts to curtail its destructive tentacles. There is a common saying in Nigeria that 'when you fight corruption, corruption fights you back'. But this is not to say that corruption cannot be defeated. All it requires is the political will of those in power and the support of the majority of the people to silence it or at least reduce it to an insignificant level through a well-coordinated rational approach. The nature of corruption can thus be summed up as follows:
1.Abuse of public office: 2.Subordination of the interest of the larger society for personal interest: 3.Its many different forms include: bribery, kickbacks, falsification of account, fraud, theft, diversion of state assets, nepotism, diversion of justice, abuse of time management, and all other improper actions and transactions aimed at changing the normal course of events:
4.It is not limited to the public sector alone; the private sector and the family circle are not spared.
Corruption in Developing Economies: The Nigerian Experience
Corruption is a cankerworm that is destroying the Nigerian society. It is a monster that everyone in the land blames for the economic woes facing the country today. It is seen as one of the major impediments to the economic development of the nation. But as objectionable as it is, nearly everyone that decries corruption in Nigeria connives at it in one way or another. That is why, citing Ejue, M. A. Tokunbo declares that:
It is not an exaggeration of the tragic events of the years since independence to say that all effort to establish a just and efficient administration have been frustrated by corruption. The evil exists in every facet of our society; you bribe to get your child into a school, you pay to secure a job and you also continue to pay in some cases to retain it; you pay ten percent of any contract obtained; you dash the tax officer to avoid paying tax; you pay the hospital doctor and nurse to get proper attention; you pay the policeman to avoid arrest (2001: 51).
The point here is that almost everyone is in one way or another involved in corrupt practices. The giver and the taker are all guilty of fanning the embers of corruption. The one that goes late to work and the one that uses official hours for personal business, the one that expects his kinsman in position of authority to bring home 'their' share of 'the national cake', including the one that diverts public funds for private use are all involved in corrupt practices. Corruption is a malaise that has consistently held back the hands of moral, social, political, economic and infrastructural development in the country.
After about many years of political independence, corruption has proved to be a virulent national pest, easily defying every measure aimed at tackling it. The results of various probe panels are eloquent testimonies of the pervasive nature of corruption. The general assumption is that everybody knows what it is and that it is bad and killing the nation which is why every government has always declared its intention to vigorously tackle it. It can even be posited without contradiction that the intention to fight corruption was always the motive behind every coup d'état staged by the military in the past. The former government of Chief Olusegun Obasanjo, in its bid to tackle corruption, established two anticorruption agencies: the Independent Corrupt Practices and Other Related Offenses Commission (ICPC) and the Economic and Financial Crimes Commission (EFCC). The current democratic government of Muhammadu Buhari used the fight against corruption as a campaign mantra to get elected into office.
Despite past efforts and government pronouncements, the virus has continued to gain more grounds in the body politic of the nation as past probes of former public officers have shown. These former public officials seldom get punished for their publicly known corrupt practices against the state. Instead, they are more often celebrated by their kits and kin including the ordinary citizens who ignorantly see government positions as avenues for amassing wealth for oneself and cronies. The case of the late former governor of Bayelsa State is a classic example of the ignorant posture of those who should be at the forefront of the fight against corruption. In this instance, the governor was arrested in London by the London Metropolitan Police for laundering huge sums of State money. But in its reaction to the arrest of the governor, the Ijaw Youth Council (IYC), which is the umbrella body for Ijaw youths in the Niger delta region of Nigeria, condemned the arrest of their governor and threatened to 'deal with' any British citizen in Ijaw land (Sunday Vanguard 19) . This kind of attitude by the people that are supposed to be the beneficiaries of a well-managed social system has made the fight against corruption a herculean task.
Another problem with fighting corruption in Nigeria is ethnicity and nepotism. Here, what the man who fails to secure a job calls nepotism is praised by the successful candidate. The man who gets arrested for corrupt practices does not feel that he was justly arrested; for him, it is a political gang up by his 'detractors' to tarnish his image. The former Inspector General of Nigerian Police, Mr. Tafa Balogun (Vanguard 18 ) is a good example here; after his arrest by the Economic and Financial Crimes Commission (EFCC) for diverting Police funds into his private account, he told the 'press' that his political enemies were after him for supporting the former Vice president -Atiku Abubaker. Presently, the Nigerian Senate president -Dr. Bukola Saraki (This Day 10) does not believe that his trial by the Code of Conduct Tribunal (CCT) for failure to declare all his assets while he was governor of Kwara State between 2003 and 2011 was justified. For him, it is the handiwork of his political enemies; those who are aggrieved that he was elected President of the Nigerian Senate. This is ditto for the former National Security Adviser (NSA) to former President Jonathan, Dasuki Sambo who is in detention for sharing money meant for the purchase of 'arms' among PDP party men. For him, 'the powers that be' are after him, not the law. The point is that most people in Nigeria do not seem to know that corruption is a crime against the nation that is constitutionally punishable. Prosecution for corruption is not a political or social vendetta; rather, it is a moral, social and political imperative for the survival of the Nigerian State.
But corruption is not a happenstance. It evolves over time and there are certain indicators that points to its evolution. One is moral aberration; a departure from the norms in the conduct of public business. Another is popular culture; in Nigeria people see public service as "no man's business". Therefore, people who are employed in public service use it as an opportunity to get as much as they could from the public till without regard to morals. Here, Paul Feyerabend's (1993: 19) maxim of 'anything goes' is the motto of the public servant. The third indicator is what we shall call 'human response to the reality of present day economy'. Considering corruption from this perspective, one would come to the stark realization that the present economic condition in Nigeria and many developing economies is not favorable for stamping out the malaise. Workers' salaries are not paid on time or not paid at all, the private sector keeps downsizing its workforce, there is the increase in turn-out of graduates from institutions of higher education and there is an ever increasing cost of goods and services. Harsh economy encourages corruption because people will do anything to eke out a living.
Popular Culture
The term 'popular culture' is derived from two words: culture and popular. On the one hand, 'culture' refers to "a whole way of life of a society or a distinct subsection of a society" (O'Brian, 2004: 5) . It encompasses everyday rituals such as meals, work, religious observances, sports, sex, art and friendship. In this sense, culture simply refers to the practices that define us collectively and in distinct groups as humans. On the other hand, 'popular' is derived from the Latin word popularis, which means 'of or belonging to the people'. Thus, popular culture literally means 'the culture of the people'. In the contemporary context however, it is often used to describe something that is liked by lots of people in a given society. It is, therefore, a social reality that is prevalent and commonplace among a people.
In view of the above, the expression 'popular culture' as used in this paper means the culture of everyday life within a given society. It is the "communicative practices" of everyday life. These communicative practices comprise all those activities concerned with the production of meaning: talking, perception, writing; social rituals such as eating, shopping, music, dancing, politics, fashion and so on that are shared among many members of a society. Thus, popular culture expresses the sense and values attributed to a given experience at a particular point in time by a society. It is what consciously or unconsciously gives meaning, worth and reference to a given phenomenon within a society.
It is important to note that popular culture does not come out of nothing, rather, it is an aggregated phenomenon formed through the activities of a set of societal creative industries. These industries include those of music, fashion, film, mass media, books and comics. In modern societies, these set of industries have become the principal sources of popular culture because they invent and promulgate cultural materials aimed at maximizing profit. In this way, they condition the public psyche to see a particular practice as the trending and acceptable way of life. This is achieved through the creation of colorful and scintillating images and narratives to gradually mold the public mind to perceive it as the societal standard of living. This becomes the indoctrinated social orientation and societal value system which is kept alive through different channels of socialization.
Corruption as a Popular Culture
That corruption is a bane of development is incontrovertible; it is a phenomenon that ravages a nation and destroys what is held as cherished national values. However, what has remained controversial is the question of the causes and solutions to the problem of corruption in Nigeria. Writers and commentators variously point to poverty, joblessness, insecurity, fear of the unknown and bad leadership as some of the causes of corruption in Nigeria. The most celebrated of all these causes happen to be bad leadership. Bad leadership is widely acknowledged to be the problem of Nigeria. A cursory look at publications and comments on the socio-economic woes of Nigeria reveals a litany of submissions that sees leadership as initiator of corruption in the society.
Commenting on the problem of Nigeria, the renowned novelist Chinua Achebe insists that the root cause of the Nigerian predicament should be laid squarely at the feet of bad leadership. In his words:
The trouble with Nigeria is simply and squarely a failure of leadership. There is nothing basically wrong with the Nigerian character. There is nothing wrong with the Nigerian land, climate, water, air or anything else. The Nigerian problem is the unwillingness or inability of its leaders to rise to their responsibility, to the challenge of personal example which is the hallmark of leadership (1983: 1).
In his paper, Nigeria: Years Eaten by the Locust, Ehusani (2002: 210) claims that leadership in Nigeria is clearly a pollution of leadership qualities. He writes that "… what we have as leadership is an adulteration of courage, valor and a shameful display of spineless acquiescence. What we have as leadership is an uncharitable display of material arrogance and a distasteful reminder of group exploitation.
In the same vein, Wambuta (1991: 16) sees the Nigerian project as an endangered species that is in dire need of leadership re-engineering. He argues that Nigeria is certainly in desperate need of good leadership, for the constant change in the leadership in our history clearly testifies that we are a people groping in the dark, searching and yearning for a more reliable form of government -government which is fair, just and caring enough to evoke spontaneous patriotism from the citizenry. In their paper Plato and the Leadership Question: An Evaluation of the Philosopher-King within the Nigerian Political Structure, Micheal Ozumba, Berthrand Okafor and Martins Udom (www.globalacademicgroup...) also place the problem with the Nigerian State at the doorstep of bad leadership. They argue that the problem with Nigeria is the lack of learned and enlightened men at the helm of affairs. According to them, Nigeria has suffered a great set-back due to the political ignorance of our leaders in the game of politics…. Nigeria is in need of a philosopher-king (s), a leader (s), who is / are versed in knowledge and wisdom…. Nigeria is in need of messiahs and university men but not men who are educated rascals. Michael M. Ogbeidi (2012: 22) in his paper Political Leadership and Corruption in Nigeria Since 1960: A Socioeconomic Analysis examined Nigeria's woes within the framework of political corruption. He argues that the problem with Nigeria is not just corruption but leadership failure. He notes that corruption has remained a Cankerworm in the Nigerian State as it is politically sanctioned by the leaders. In his view, Nigeria simply has been lacking in one thing that every nation, big or small needs to achieve greatness: credible, responsible and people oriented leadership. He concludes that a positive change in the attitudes of the Nigerian leadership class is all that is needed to end corruption in Nigeria and for the nation and its people to experience sustainable development. Jimoh, Adekunle writing on Blame Religious Leaders for Corruption in Nigeria captures the views of Prof. Badmus, the Dean of Post Graduate Studies University of Ilorin and Prof. Abdulraheem of Kwara State University on the Problem of corruption in Nigeria. The duo sees corruption as a seed watered by religious leaders. For Prof. Badmus, 'if religious leaders can be courageous to reject gifts from known corrupt persons it will drastically reduce the incidences of corruption in the country. On the other hand, Prof. Abdulraheem opines that what is expected of religious leaders is that they should be courageous to speak the truth to whoever is involved in corruption (www.thenationonline...).Oyinlola Abayomi in Corruption Eradication in Nigeria: An Appraisal traces corruption to the door steps of Nigeria's elites. According to her, the ruling class lacks the kind of philosophical and ideological vision and orientation that is committed to developing a 'dream society'; they have no dream beyond the satisfaction of desires. She observes that corruption does not involve only people in government but also people in both private and public positions including traditional rulers. She identifies the causes of corruption in Nigeria to include trade restrictions, government subsidies, price control, low wages in civil service and inability to manage ethnic conflicts. She sees all these causes of corruption as the unfortunate outcome of our colonial heritage which has altered our values and perception of morality. She concludes that to curb and eventually eradicate corruption, children, youths, and adults must be given the power to distinguish right from wrong. To do this, all schools should return to the teaching of moral education to empower children with the spirit of stewardship while adults live exemplary lives (www.webpages...).
The idea that corruption is the biggest monster bedeviling Nigeria is questioned by Sunday Ogidigbo in The Root of Nigeria's Problems where he opines that the belief that once the monster of corruption is tackled, then the many problems of Nigeria will disappear, is problematic. This is because it does not focus on the root cause, rather on the symptoms of the disease. According to him, 'the problem of corruption and poor governance will not end as long as Nigerians still wallow in the murky waters of hypocrisy, sycophancy and eye-service'. He concludes that to genuinely deal with the root cause of corruption then the mindset of calling the cow your cousin because you crave for beef should be attacked. This mindset, he submits, is the root cause of all the problems of Nigeria and as such, everyone in leadership should rid themselves of the mental flaw and weakness that seeks worship like some medieval emperor. Thus leadership in Nigeria must be seen as a call to service and not a call to be worshipped (www.opinion.premiumtimes...). In a paper entitled Critical Thinking and the Sustenance of Democracy in Nigeria, Adekunle A. Ibrahim and Annette J. Jimm x-rays the place of critical thinking in building a functional democratic culture in Nigeria. They opines that the democratic experience in Nigeria in the last sixteen years show that political decisions, as well as decisions on fundamental issues on the part of the electorate and the elected officials, appear to have been made with levity and uncritical sense of judgment. They argue that since democracy is all about making decisions from time to time, then it is imperative for Nigerians to cultivate critical thinking skills to take sound, objective and rationally compliant decisions (1).
The above review of literature simply points to the fact that the majority of the analysis of Nigeria's condition identifies leadership as the base of corruption in Nigeria. The place of the followership and 'popular culture' has not attracted much attention because no attempt has been made to analyze their role in the development and socio-economic aspirations of the nation. It is true that leadership is an important factor in the progress of any human community; it is the visionary board with which the destiny of a people is visualized, projected and articulated. It is the propelling forces that co-ordinates necessary action for the fulfillment of the people's potentials. In view of this, leadership is a fundamental requirement for the meaningful development of a State. This explains why great Philosophers such as Socrates, Plato, Hobbes, and Locke amongst many others have labored to articulate procedures necessary for choosing leaders that have both moral and intellectual capacity for leadership.
In as much as this paper agrees with the claim that leadership is a big challenge to socio-economic development of a nation, it however frowns at placing Nigeria's woes entirely at the doorstep of leadership. It wonders if poor leadership is not a symptom of a disease whose product is corruption. It holds that the popular culture of a people gives birth to the kind of leadership itproduces. As such, if corruption is a product of bad leadership, is it not the case then, that bad leadership is a product of the prevalent popular culture characterized by skewed sense of judgment and value disorientation. After all, leadership is a reflection of the people's choice and their prevalent thought pattern determines their choice of action in terms of who they choose as their leader. Furthermore, leadership style is influenced by the expectation of the public mind. In the context of this paper, the public mind is simply the popular culture within which the choice of leadership is made. In effect, bad leadership and corruption are simply the practical manifestation of the underlying popular culture prevalent in society. The popular thinking pattern in Nigeria could be described as that of tribalism, materialism, opportunism, and sycophancy; this is because people's successes are measured by the level of their material acquisition. As such, the popular perception of success in Nigeria is the propelling force for corrupt practices. This explains why every section of the country sees the election or appointment of their kinsmen as an opportunity to grab their 'own' share of the 'national cake' which makes looting of public treasury, embezzlement and diversion of public fund the order of the day. This unfortunate situation is encouraged and legitimized by the popular culture projected by the set of creative industries that directly shape the public perception of what is right or wrong. That is, the projections of the music, film, mass media, fashion, book and comic industries. These industries are usually propelled by trends which determine what content to display without regard for morality, in other words, they become amoral, that is the state of not being "morally responsible or not having anything to do with morality" (Uduigwomen 7). In a situation where these industries create images and narratives that glorify egoism, materialism, tribal supremacy, domineering figures and vulgarism, then the public psyche is conditioned to operate within the principles of 'the end justifies the means'. The consequence of this is simply a negation of moral consciousness in the pursuit of success which provides corruption the fertile ground to grow. In effect, what makes meaning is what is achieved and not how it is achieved. In book 11 of The Republic, Plato expresses a similar view when he points out the effect of these industries on young persons that use fiction writers as role models. He asks rhetorically: shall we therefore readily allow our children to listen to any stories made up by anyone and to form opinions that are for the most part the opposite of those we think they should have when they grow up? In response to this question and in line with the foregoing discussion, Plato writes further that:
We certainly shall not. Then it seems that our first business is to supervise the production of stories and choose only those we think suitable and reject the rest. We shall persuade mothers and nurses to tell our chosen stories to their children and by means of them mold their minds and characters which are more important for their bodies. The greater part of the stories current today we shall have to reject (72).
The point Plato seems to be stressing in the above is that there is need to protect the thinking faculty of man (mind) from the potential corruption of creative industries that display negative images and narratives. It is therefore in line with the ideal of critical thinking and self-examination for a society to critically examine the contents of its creative industries to ensure that they are morally compliant. This is to ensure that what the public mind receives from them is in line with desired moral expectations.
Critical Thinking as Panacea for Corruption in Nigeria: the Socratic Antidote
In his famous statement, "the unexamined life is not worth living", Socrates highlights the importance of critical thinking in human affairs. By this statement he meant among many other things that a life devoid of selfexamination and reflective thinking is hardly a human life. This expression forms the center-piece of Socrates' entire teaching mission which is the pursuit of making oneself as good as possible by subjecting our-taken-for-granted belief system to critical examination in order to know if they are worth living by. In the days of Socrates, the Athenian citizens were notoriously in love with accumulation of wealth and titles and less interested in the pursuit of wisdom and truth. In a bid to correct this societal anomaly, Socrates engages whoever comes his way in a dialectical conversation that employs the method of question-and-answer geared towards examining basic assumptions that condition decision making in daily living. This method of teaching guides his companion and fellow citizens to keep their priorities in check and live a responsible as well as fully awake life. In one of his conversations as presented by Plato in the Apology, he says:
You, my friend -a citizen of the great and mighty and wise citizen of Athensare you not ashamed of heaping up the greatest amount of money and honor and reputation, and caring so little about wisdom and truth and the greater improvement of the soul which you never regard or heed at all.
He posits further that, … if the person with whom I am arguing says: yes, but I do care; then I do not leave him or let him go at once; but I proceed to interrogate and examine him, and if I think that he has no virtue in him, but only says that he has, I reproach him with undervaluing the greater, and overvaluing the less (21).
In the above, Socrates emphasizes the need to examine oneself through pernicious questioning in order to clarify the ideas we live by. This means that unexamined life takes its thinking for granted; it ignores the need to question the standards by which it lives. The unexamined life lives at the minimal level of material consciousness; the level of thinking that rises above practical concerns. In this way, desires are rarely pondered; customs, habits and unquestioned beliefs substitute for reflection and assessment. The examined life, on the other hand, is lived in conscious awareness of the need to constantly examine the ideas and beliefs it lives by in order to live a better life based on examined beliefs and convictions. As evident in his remarks above, Socrates was concerned that his contemporaries were like dozing cattle that at the end of their life would sleepily look around not knowing who they are, why they were that way or what life had been all about. In contrast, Socrates chooses to live an examined life in order to be fully aware and responsible for his choices. Lawhead captures this point succinctly when he writes that:
To use a metaphorical cliché, everyone in Socrates' society was so busy 'keeping the ball rolling'; they had never asked what the ball was or why it was so important to keep it rolling or where it was going (27).
The above stresses the importance of critical thinking in daily living. It shows that being aware of what is going on around us and asking why it is so and not the other way is so fundamental in determining who we really are. This helps us to determine whether to join others or not based on one's personal conviction. Thus, the examined life is one that critically thinks about its thinking.
A critical look at Socrates' doctrine of 'the unexamined life is not worth living' reveals that the ability to perniciously question our-taken-for-granted beliefs is the hallmark of a critical thinking person. In effect, critical thinking is the central methodological framework within which the Socratic search for the examined life is situated. What then is critical thinking? What does it entail? And what is its place in the fight against corruption in particular and popular culture in general?
Critical Thinking and the Problem of Corruption
The word 'critical' comes from the Greek word Kritikos which means 'to question, to make sense of, to be able to analyze'. Thinking is the way we make sense of the world. Critical thinking therefore simply means to question one's way of making sense of the word. It is by questioning, making sense of situations, and analyzing issues that we examine our thinking and the thinking of others. In this sense, critical thinking is a conscious evaluation of our thinking process. It is a process of assessing one's thinking in order to improve one's thinking; a constructive reflection of the positive and negative consequence of our thinking. But how does one assess one's thinking?
1. By questioning that thinking. Critical thinking is thinking about thinking with the goal to clarify and improve it.
2. It entails raising questions such as: Am I missing some information that I need to draw this conclusion? What would I need to do to see if my thinking here is accurate? Upon what assumptions do I base my opinion and so on? Thus, critical thinking is not simply one way of thinking, it is a synoptic approach in dealing with the diverse parts of the world in order to make enlightened decisions (Ibrahim, 2016: 11) .
The word 'critical' is also related to the word 'criticize', which means "to question and evaluate". Unfortunately, the ability to criticize is often only used negatively to bring down someone else's thinking. Criticism, however, can also be constructive -analyzing for the purpose of developing a better understanding of what is going on (Chaffe 43). As such, constructive criticism is the hallmark of critical thinking.
Man by nature is a thinking being, but much of our thinking is biased, distorted, partial, uninformed, or downright prejudiced. Yet the quality of our life and that of what we produce, make, or build depends precisely on the quality of our thinking. Shoddy thinking is costly, both in money and in quality of life. In effect, critical thinking is that mode of thinking -about any subject, content, or problem -in which the thinker improves the quality of his or her thinking by skillfully taking charge of the structures inherent in thinking and imposing intellectual standards upon them.
The Socratic doctrine as presented earlier chronicles the insight of this paper in examining the problem of corruption as a by-product of the prevailing popular culture from the perspective of critical thinking. Today, many developing economies face dire political and economic challenges as a result of untrammeled production of creative ideas. Paul and Elder capture this point clearly when they write that:
The above depicts what appears to be the problem with the Nigerian psyche concerning the understanding of corruption. In the event where we are conscious of the consequences of our actions, we may be forced to refrain from the "get rich quick" syndrome that is the prevailing popular culture which fans the embers of corruption. This means that when we are consciously and constantly engaged in reflective and critical thinking; examining our beliefs and the actions we take, we will be equipped to make better decisions regarding public treasury. We will begin to see clearly, that the act of corruption is an act of self-destruction. With this understanding, we will think through the decisions that condition our actions and will be able to filter the images and narratives presented to us by the creative industries in the form of popular culture. In effect, we will gain a synoptic view of how our actions radiate every aspect of our life, the life of others and the country in general. In this way, critical thinking, when employed in our daily and national life, will place us on a vantage point to see the dangers inherent in corrupt actions. It is only within the frame work of critical thinking, the act of examining ones' thinking that, we will be able to develop a spirit of self-respect, self-monitored, self-corrective and selfdirected attitude towards our national life. In the absence of the critical reawakening of our thinking process, the efforts at fighting corruption may be an exercise in futility.
Conclusion
This paper examined the meaning and nature of corruption and affirmed that corruption is a clog in the wheel of progress and development of the Nigerian State. On the basis of this, the paper established the importance of critical thinking in the fight against corruption in Nigeria. Stressing the need to develop a mental stamina to critically examine creative images and narratives presented to the people by the creative industries. It was argued that the problem of corruption is a product of popular culture and the inability to subject the thinking that conditions people's actions to critical examination in line with the Socratic doctrine. The paper submits that solving the problem of corruption in Nigeria or anywhere else requires a mental reorientation. Nigeria needs a paradigm-shift; a mental transition from the taken-for-granted perception of what is popularly accepted to a critical examination of what ought to be accepted; an understanding that 'the unexamined life is not worth living'. It is within this mindset that corruption can be curbed.
